Our bread, sufficient for our need, give us today
What relationship does daily bread have with the Kingdom of God? Perhaps we can begin to answer that by looking at the relationship of daily bread with the kingdoms of this earth – specifically, the Roman ‘kingdom’ administered in Galilee by Herod Antipas.

When Herod the Great died, Antipas expected to inherit his father’s title and control of Judea and Galilee, but ended up with much less than he had expected. For years he patiently built his power base in Galilee, even building a capital city, Sepphoris, from which he administered the surrounding countryside. There was money in exporting grain to Rome. Produce was forcibly directed to the Roman market; taxes were heavy, and when they were not paid land was forfeited, consolidated and sold to absentee landlords. Peasant farmers became tenants and day labourers on what used to be their land.
Then Caesar Augustus died and Tiberius became Emperor. Antipas quickly abandoned Sepphoris in order to build a new capital, Tiberias – this time looking not to the land but to lake Kenneret – the Sea of Galilee. Here was his opportunity to commercialise the lake, tax the fishing and hold the monopoly of fish supplies from Galilee to Rome. If things were hard for the peasant farmers, it was going to get equally tough for the fishermen of the lake. The fishing trade was taxed and channeled through Tiberias, and previously flourishing towns such as Magdala lost their viability. Such were the economics of the Roman Empire.
What would it mean, then, to the Jews of Galilee to sing, ‘The earth is the Lord’s and the fullness thereof, the world and all that dwell therein’, when it would appear that Caesar, represented by Herod Antipas, seemed to be in full possession? Is it any wonder that Philip, Andrew, Peter, James and John, all Galilean fishermen, were drawn to Jesus? 
(
Food plays a large part in Jesus’ mission – food for physical hunger and food as hospitality.
( The coming of kingdom of God meant the reclaiming of the land, the lakes and the rivers back where they belonged, into God’s household. And God, the loving Householder, decrees that every member of the household should have enough to eat, so that life may flourish. In God’s household, we can trust God to feed us.
This hope is expressed in the word we translate here as ‘daily’. The Greek word epiousios is unique to this particular phrase. It doesn’t appear in any other Greek text. There has been debate over its translation from the third century onwards. Bailey suggests that it is similar to words in the Old Syriac and could be translated as bread ‘that doesn’t run out’. “Give us today the bread that doesn’t run out”:  enough bread in the cupboard to relieve the fear of hunger today and to provide security for tomorrow. (Bailey, p.121)

One particular food story appears no less than six times in the Gospels in one form or other – that of the loaves and fishes.

Antipas had multiplied the loaves in the valleys around Sepphoris, and he now intended to multiply the fishes in the waters around Tiberias—for the kingdom of Rome. But a magnificently parabolic counterstory tells us how Jesus multiplied the loaves and the fishes— for the kingdom of God. (Crossan p. 126)

Crossan regards this story as both miracle and parable; it is not Herod or Caesar who controls bread and fish, but God. The fruit of the earth is for sustaining life, and is sufficient for all when it is shared. Sharing requires cooperation. Even the way in which Jesus tackles the logistics of feeding the crowd required co-operation and partnership.
(
Notice Jesus’ actions when he is given the food to share. He takes, blesses, breaks and gives. This same sequence is repeated in the accounts in Matthew and Luke and, with some omissions, in John. It is repeated again in two post-resurrection stories, Luke 24:30 and John 21:13. It is too persistent not to be significant.
Jesus takes what has been provided. He doesn’t create food from nothing, but uses what resources there are at hand. He blesses it, acknowledging that all food comes from God and setting it aside – sanctifying it – for God’s purpose. He breaks the bread and gives it. This is a communal act, where everyone receives and shares.
Can we assume that the gospel writers were already familiar with this series of ritual actions? The earliest chronological mention of them is in 1 Corinthians 12:23-26, Paul’s account of the institution of the Lord’s Supper. By the time this letter was written, in the mid 50s CE , Christian communities were meeting regularly to share the Lord’s Supper – a real meal, not a symbolic one. 

The problem with the Corinthians, however, was that the rich were meeting early and eating all the best food before the labourers and housewives could arrive. The communal sharing process was being subverted. Paul is scathing in his condemnation – 1 Cor. 12:21-22, because such behaviour ‘humiliates those who have nothing’. It wasn’t so much that there was no food left, though that was bad enough, but that it had not been shared equally amongst all the Christians, rich and poor. 
(
Give us today sufficient bread. It is interesting to note the order of the words in the Greek. Where all the other petitions start with the verb – ‘be hallowed’, ‘come’, ‘be done’, this petition alone starts with the noun – bread. The come, ‘Come, your kingdom on earth!’ is immediately followed by ‘enough food!’(

Here are three things to consider when we ask for our daily bread.

1. We ask for bread. Bread, and the means to obtain it, do not belong to us; they are the free gift of God. It is also God’s will for God’s kingdom that everyone should have enough to eat and should be free from the fear of hunger.

2. We ask, not for my bread, but for our bread. Who makes the decisions or takes the responsibilities for this world’s daily bread? Who contributes and who benefits?

3. We ask for bread, not cake. We ask for that which sustains life, not for all the frills. (Bailey, p.122) How much is enough? How do we judge?
When we read or hear, “Give us this day our daily bread;” that simple word “bread” carries with it all those share-meals with Jesus during his life, before his death, and after his resurrection. It contains the multiplication meal, the Emmaus meal, the lakeside meal, and the eucharistic meal. It is the daily bread of daily justice along with the daily danger of challenging daily injustice. (Crossan p. 138)

Sufficient bread is a justice issue, and therefore, according to Crossan, a Kingdom issue. When we pray for our daily bread, we are committing ourselves to the provision of sufficient food for all God’s people.

(� Psalm 24:1,2; Ps.95:4,5. These psalms echo Genesis 1. Who ‘owns’ our world?





(� How many references to food or eating can you quickly identify in the gospels?


� Mark 6:34-44; 8:1-9; Matthew 14:14-21; 15:32-39; Luke 9:12-17, John 6:4-13.





(� Read Mark 6:34-44. In what ways does Jesus involve the disciples and the crowd in the process? How does the story differ from Exodus 16:9-18?


(� Food as sustenance and food as hospitality are closely linked in all these stories. How can we use these creatively in our family and community lives? To what extent is food an justice issue in our community?





(� One interpretation of this part of the Lord’s Prayer is that we are asking for ‘spiritual food’. Can we ask for one without the other?





