Be hallowed the name of you.
Juliet Capulet, in Shakespeare’s Romeo and Juliet, was evidently neither a botanist nor a historian when she claimed:

What's in a name? That which we call a rose
By any other name would smell as sweet.

Romeo and Juliet (II, ii, 1-2)

Certainly the rose would smell sweetly, but how can I purchase a similar one if I do not know its name? Unless all examples of this species of plant were given the same name I would need to use a lengthy and perhaps inaccurate description at every nursery I visited. Names are a vital tool for identifying.
And where would I purchase my rose? I would go to a reputable outlet, one proud of its ‘good name’ and service. Names not only identify, they also imply reputation, a status in the eyes of others. Roses have a reputation for aiding romance. My local nursery has a reputation for supplying healthy plants and sound advice. Our own ‘good name’ is an expression of our honour and is to be treasured. (

These two aspects of our use of ‘name’ are quite familiar. Less familiar in our modern society is the idea of ‘name’ as an intrinsic part of one’s being, something that expresses our nature and essence. To know my ‘name’ would allow another person to know something very personal about me and perhaps to influence me. 
So when we read the story of Moses’ encounter with God at the burning bush, we have to admire Moses’ courage in asking for God’s name – and wonder that God answered him at all.

How can we name that which is unnamable? God is beyond words and images. Yet how can we relate or connect with an entity which we cannot describe or name? The mystics refer to the silence beyond words which is God, but such a deep personal and spiritual experience cannot be communicated to anyone else. 
If God is a God of community, we need some language to speak together of God. So God gives Moses some ‘descriptors’, a ‘working name’ to use.  (Ex. 3.14-15)
The assumption behind the story is that if Moses does not know God’s name, he cannot communicate with God. The name is also a summary of the essence of God. To know the name of God is to affirm that God is personal, that he can be known … and that revelation is always an act of God. (Bailey pp. 108-9)
Exodus 3.1-15 is part of the foundational story of Israel, an encounter with the Holy One who acts in history. These are the two aspects of God’s holiness – both God’s inmost identity and God’s outward manifestation. (

Holiness, Bailey writes, comes from God alone. Only God can make God’s name holy.  (

Initially, therefore, the phrase “Sanctify/make holy Thy Name” is a work accomplished by God who makes his own name holy, by acting in history to save. (Bailey p.108)
In the Lord’s Prayer the believer, with the phrase “May thy name be made holy,” calls for a demonstration of the holiness of God. That is, the worshiper is saying, “May God again demonstrate his holiness.” (ibid.)
But the holiness of God challenges all who encounter it.
This leads to the question of the connection between the holiness of God and the holiness of his people. God acts to reveal himself, that is his holiness, through great acts in history to save, and this involves his name. The community is watching. What effect does or should this have for them? 
Because God is holy, his people must be holy (Deut 7:6; 26:18), and as 
they witness demonstrations of his holiness they are challenged to achieve and maintain that holiness. (Bailey, p.109)
 The Jewish word we translate as ‘holy’ probably originally meant ‘separate from the ordinary’ and was used for those experiences of the numinous, God’s ‘otherness’.  In contrast, our English word comes from an Anglo-Saxon root word which has to do with wholeness and health. Can we carry both these meanings into our understanding of God’s holiness?(
 Crossan makes a link between Holiness and Sabbath – the Sabbath is part of the seven days of creation, ‘built into the very fabric of our world, the very creation of our earth’ (Crossan, p.64) The Sabbath day is the crown, the climax of creation (ibid.), to be observed and kept holy. Holiness thus undergirds the whole created world. (

When we pray ‘Hallowed be your name’, we are not always aware of the 

imperative nature of the prayer. The form of the Greek is not a subjunctive – ‘May our name be hallowed,’ but a command, ‘Be hallowed’. There is an urgency and directness expressed here.

This is the first of the three imperatives directed towards God’s identity and reputation. But is it the role of God alone to make hallowed the name and reputation of God? How do we make manifest the holiness of God? (

Both Bailey and Crossan see the relationship between holiness and justice. Crossan points to Leviticus 19 as one example of the strong relationship between God’s holiness and justice – God’s behaviour towards us - and our holiness and justice - our behaviour towards one another. (  

This justice applies to both the human and the non-human world.
The Sabbath makes holy, hallows, sanctifies, and consecrates the entire creation, because it places the justice of equality as the crown of creation. Not only the householders, but everyone - animals, slaves, children, dependents - must all get an equal day of rest from work….

The Sabbath day has nothing to do with freedom from work so that one may go to some place of worship. It is about the distributive justice of rest from work for all who work as worship itself. It is public manifestation of God’s very character as the Just One, because it comes with God’s creation itself.  (Crossan p.66) (
 

(Are we mirrors of God’s holiness or participants in God’s holiness?

(If we are serious about our desire for God’s name – God’s very essence, God’s identity and reputation – to be recognised as holy through all the created world, and we understand ourselves as being in partnership with Christ in this endeavour, where do we start?
(What language can we use today to express the holiness of God? What does this tell us about our understanding of God?
� Read Prov. 22.1 A good name is to be favoured, esteemed, to be held in high regard. Where in our community to we place value on ‘name’?





(� How and where do we see God’s holiness demonstrated today? 





� ( Read Isaiah 6.1-9a What is the order of events? Who is the initiator? Who is the recipient? Who makes the act of purification? 





(� If all creation is in some respects ‘holy’, how should that affect the way we use our natural resources? How might it change our personal and national economy?





(� How do we practice holiness in our daily lives? 





(6 Read Lev. 19:1-4, 11-18 How is holiness defined here?


(� Crossan argues that holiness is expressed as justice. Read Ex.20. 8-11, Ex 23.12, Deut 5.12-15. What are the justice issues expressed here?
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